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Affirmative Reasoning: Volume II (Part Seven of Ten) 

 
Validation of Cognition Through Discourse 

(Gautam's Nyay Sutr) 

 
 
Chapter IVA 

Defects in Reasoning  
 
Defects (faults) in the formulation of a concern and relevant 
information obscures relations for it consideration. 
 
 
GIVA-1, 2.  The above mentioned (Chapter IIIB for the relationship of the information 
content, cognition, recall, and insight for further consideration of the concern) tendencies 
also hold for the defects.  

  
  
Prvratih yatha ukta. 

  
  
Tatha dohshah. 
 
GIVA-3.  Subjective bias (from expectation, aversion, and attachment) change the 
meaning of the concern or the purpose of its consideration. 

  
  
Tat trai-rashyam rag dvesh moh arth-antar bhavat. 
 
GIVA-4.  This is not because such defects offer counter argument or alternative 
interpretation. 

  

  
Na ek pratyanik bhavat. 
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GIVA-5.  Such defects introduce irrelevant contradictions.  

  
  
Vyabhicharat ahetuh. 
 
GIVA-6.  Such contradictions are introduced by bias, and not by a lack of consideration.    

  
  
Tesham mohah papiyat na a-moodhasya itar utpatteh. 
 
GIVA-8. Nor is it because bias obscures characteristics of defects. 

  

  
Na dosh lakchan avrodhat mohasya. 
 
     * 
Defects distract from the relations 
 
GIVA-7.  Defects change the meaning, and thus obscure the relationships of the 
influences (nimitt) and their origins (naimittik) necessary for reasoning.  

  

 
Nimitt naimittik bhavat arth-antar bhavah doshebhyah.**  
 
GIVA-9.  Even though they have different influences (nimitt) of different origin such 
defects of comparable class can not be refuted (naimittik). 

  
  
Nimitt naimittik uppatteh ch tulya jatiyanam a-pratishedhah.** 
 
GIVA-10.  Such inherent defects persist in all that is established from reasoning.  

  
  
Atm nityatve pretya-bhav siddhih. 
     * 
 
GIVA-11.  Direct evidence validates description of the expressed form.   
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Vyaktat vyaktanam pratyakch pramanyat. 
 
GIVA-12.  This is not because a pot is not indicated by comparison with other pots.  

  
  
Na ghatat ghat a-nishpatteh. 
 
GIVA-13.  An identified pot can not be refuted.   

  
  
Vyaktat ghat nishpatteh a-pratishedhah. 
 
GIVA-14.  However absence of a pot does not suggest it is produced by absence of clay.  

  

  
Abhavat bhavah utpattih na an-upmrdya pradur-bhavat. 
 
GIVA-15.  Absence of an entity does not signify anything in particular.  

  

  
Vyaghat a-prayogah. 
 
GIVA-16.  This is not because such words with past or future tense do not signify a state.   

  

  
Na atit anagatyah karak shabd prayogat. 
 
GIVA-17. This is not because it is not possible to refer to objects that have been 
destroyed.   

  
  
Na vinashtebhyah a-nishpatteh. 
 
GIVA-18.  (Also) It is not possible to refute the order of past, present and the future.  
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Kram nirdeshat a-pratishedhah. 
     * 
Mediating Influence 
 
GIVA-19.  It is said that the God is the basis for the unknowable consequences of human  
actions.   

  

  
Ishvarah karanam purush karm-phal a-darshnat. 
  
GIVA-20.   Not only consequences are not seen in the absence of individual action,   

  
  
Na purush karm a-bhave phal a-nishpatteh. 
 
GIVA-21.  Nor the action-consequence relations are not relevant.  

  
  
Tat karitvat a-hetuh. 
     * 
Mediated influences 
 
GIVA-22.  Mere sight of a sharp object (a thorn, needle, knife) gives apparent feeling of 
pain even though it is not mediated by its contact with the body.  
Note:  Such felt quality (sharpness) is mediated by past association.  

  
  
A-nimitt-tah bhavah utpattih kantak taikchan-adi darshnat. 
 
GIVA-23.  Without an identified mediating influence it is not possible to suggest that a 
lack of influence is due to the mediator of the influence.   

  

  
A-nimitt nimitattvat na a-nimittatah. 
 
GIVA-24.  It is not possible to refute the influence or lack of influence inferred from 
what happens later (i.e. the consequence or effect).  
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Nimitt a-nimittayoh arthantar bhavat a-pratishedhah. 
     * 
 
Permanence and continuity 
 
GIVA-25.  Impermanence is suggested because birth and loss is a common behavior.  

  

  
Sarvam anityam utpatti vinash dharmakatvat. 
 
GIVA-26.  This is not because the impermanence is criteria of permanence. 

  
  
Na a-nityta nityatvat. 
 
GIVA-27.  Even a fire is destroyed (i.e. is impermanent) after it has destroyed what it 
feeds on. 

  

  
Tat a-nitytvam agneh dahyam vinashya anu-vinahsvat. 
 
GIVA-28.  Permanence is a statement of the available order (organization). 

  
 

Nityasya a-pratya-akhyanam yatha uplabdhih vyavasthanat. 
 
GIVA-29.  (Of course) Everything is permanent if one considers only the five elements 
that make up the universe. 

  
  
Sarvam nityam panch bhut nityatvat. 
 
GIVA-30.  This is not because the basis for their origin or loss is available.  

  

 
Na utpatti vinash karanasya uplabdheh. 
 
GIVA-31.  Obscured characteristics can not be refuted.  
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Tat lakchan avrodhat a-pratishedhah. 
  
GIVA-32.  It is not because the basis for the obscuring influence is available.   

  
  
Na utpatti tat karan uplabdheh. 
 
GIVA-33.  It is not because the obscuring influences are not expressed (in an 
understandable form).   

  
  
Na vyavastha anupatteh. 
      * 
Discernible Characteristics 
 
GIVA-34.  (By definition)  All (classes and categories of) entities have distinguishing 
characteristics that also distinguish them from the rest.  

   
  
Sarvam prathak bhav lakchan prathkatvat. 
  
GIVA-35.  This is not because an entity does not have multiple characteristics.  

  
  
Na anek lakchanaih ek bhav nishpatteh. 
 
GIVA-36.  An expression (definition) based on characteristics can not be refuted.   

  
  
Lakchan vyavasthanat ev a-pratishedhah. 
 
GIVA-37.  Non-existence is established by addressing each of the possible criteria for 
such absence,  

  
  
Sarvam a-bhavah bhaveshu iter-iter a-bhav siddheh. 
 
GIVA-38.  but not by the criteria of non-existence.  
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Na sv-bhav siddheh bhavanam. 
 
GIVA-39.  Nor the existence of self is established in relation to the other.   

  

  
Na sv-bhav siddhih apekhikatvat. 
  
GIVA-40.  Such (GIVA25) reasoning is not appropriate.  

  

  
Vyahatvat a-yuktam. 
     * 
 
Cosmic entity or basis 
 
GIVA-41.  Little can be said from a single event or entity, i.e. it is not possible to 
establish a relationship or its basis from a single action-consequence event.   

  
  
Sankhya eikant a-siddhih karan anuppati upapatti-bhyam. 
 
GIVA-42.  This is not because the basis does not relate to parts, or parts do not have a 
basis.  

   
  
Na karan avyav bhavat. 
      
GIVA-43. It is (also) irrelevant whether or not the basis has parts or it is not in parts.  

  
  
Nir-avyavatvat a-hetuh. 
  
GIVA-44.  Such a (cosmic) basis is dubious whether its consequences emerge 
immediately or later.  

  
  
Sadyah kalantare ch phal nishpatteh sanshayah. 
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GIVA-45.  This is not because a consequence may not come later.  

  
Na sadyah kalantar upbhogyatvat.  
  
GIVA-46.  Relevance is lost if the basis for the action-consequence is not observed.  

  

  
Kal-antaren a-nishpatih hetu-vinashat. 
 
GIVA-47.  Perhaps action-consequence relation is like the uncertainty whether a tree 
would bear fruit or not.  

 
  
Prang nishpateh vrakch-phal vat tat syat.** 
 
GIVA-48.  Doubt persists because the future outcome is not-intangible, nor-tangible, nor-
tangible-or-intangible, nor something different than tangible and intangible. 

  

  
Na-asat na-sat na-sat-asat sat-asatoh vai-dharmyat.** 
 
Nay Reasoning with Two Assertions 

Consider an object that you have never seen before.  Affirmation of the 

assertion "is-so" (or it exists) requires evidence.  Affirmation of the 

orthogonal "is-not-so" assertion also requires independent evidence.  In 

other words, lack of evidence for "is-so" does not necessarily lead to the 

assertion of "is-not-so."  Similarly, assertion of "is-so" does not follow from a 

lack of evidence for "is-not-so." Generally speaking direct evidence may 

affirm assertion of "is-so," however evidence to affirm "is-not-so" is a long 

term search through independent criteria and means of evaluation.  

According to Syad-Nay affirmation of "is-so," coupled with orthogonal 

evidence to rule out "is-not so" is necessary to remove possible doubt.  

Orthogonal assertions also help in identifying inconsistency and contradiction.  

Consider the following evidence based outcomes for the two orthogonal 
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assertions for the existence (A) or not-existence (B) for an entity in the same 

space and time. Four outcomes are possible if each assertion is affirmed (+) 

or not affirmed (-): 

(A+,B+) affirms existence and also affirms the non-existence 

(A+,B-)  affirms the existence and not-affirms the non-existence.  

(A-,B+) not-affirms existence and affirms the non-existence. 

(A-,B-)  not-affirms the existence and not-affirms the non-existence.   

 Clearly, (A+,B+) is a contradiction because the existence of an entity 

is affirmed and it is also not-affirmed.     

 (A+,B-) validates "is-so" by the affirmation of the orthogonal. 

 (A-,B+) validates "is-not-so" by the affirmation of the orthogonal. 

 (A-,B-) does not affirm existence, nor does it affirm not-existence 

suggesting inadequacy of evidence in both cases that calls for continuing 

search.  

 
 
GIVA-49.  Action-consequence relation can be seen as the balance of gain (input) and 
loss (output).   

 
  
Utpat vyay darshanat. 
 
Note: See Introduction in Volume I. 
 
GIVA-50.  By intellect it conforms to real world behaviors yet it is not a tangible entity.  

  

  
Buddhi siddham tu tat a-sat. 
 
GIVA-51.  It is not relevant that such interdependence is like that tree and fruit (or 
chicken and egg).  

  

  
Ashraya a-vyatirekat vrakch-phal utpatti-vat iti a-hetuh. 
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GIVA-52.  Such self-referential constructs can not be refuted.   
Note:  Another self-reference paradox is "I am a liar," that makes it impossible to ascertain 
whether "I" is telling truth or not.  

  
Preeteh atm ashrayatvat a-pretishedhah. 
     * 
 
Effort and consequences 
 
GIVA-53.  It is not that worldly possessions (like son, animal, woman, clothing, gold and 
grain) are consequences of effort.  

  

  
Na putr pashu stri pariched hiranya ann-adi phal nirdeshat. 
  
GIVA-54.  In such cases specific effort may be directed towards a desired consequence.  

  
  
Tat sambandhat phal nishpatteh teshu phal-vat upcharah. 
  
GIVA-55.  It is also a part of life that unhappiness follows from interruptions and 
difficulties.  

  
  
Vividh badhna yogat dukham ev janm utpattih. 
 
GIVA-56.  It is not because happiness is interrupted.   

  

  
Na sukhasya antral nishpatteh. 
 
GIVA-57.  After difficulties are resolved awareness of unhappiness can not be refuted.   

  

  
Badhna nivrate vedayatah pari-eshan doshat a-pratishedhah. 
 
GIVA-58.  Happiness also increases as possibilities of unhappiness are minimized.  
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Dukkh vikalpe sukh abhimanat ch. 
 
GIVA-59.  Resolution (apvarg) of such concerns is not possible without paying off the 
debt of bothersome tendencies. 

  
  
Rirn klesh pravrti-anubandhat ap-varg a-bhavah. 
     * 
 
GIVA-60.  In the absence of appropriate words, words for quality are used for criticism 
and praise.  

  
Pradhan shabd anuppatteh gun shabden anuvadah ninda prashansha uppatteh. 

 

 
 
GIVA-61.  Such words can not be refuted.    

  

  
Sam-aropanat atmani a-pratishedhah. 
     * 
GIVA-62.  Absence of consequence also suggests an end to possible alternatives. 

  
  
Patr chay-ant anuppatteh ch phal a-bhavah. 
  
GIVA-63.  Resolution and absence of botherations is like (sound) sleep without dreams.   

  
  
Susuptasya svapn a-darshane klesh a-bhavat apvargah. 
 
GIVA-64.  This is not a response to lack of botherations.   

  

  
Na pravrttih pratisandhanay hin kleshasya. 
 
GIVA-65.  This is not because it is natural response after there are no botheration.  
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Na klesh santateh sv-bhavikatvat. 
 
GIVA-66.  Such impermanence follows naturally from the absence of prior origin. 

  

  
Prag utpatteh a-bhav a-nityatv-vat sv-bhavike api a- nityatvam.** 
 
GIVA-67.  Or such impermanence is like the blackness of atom.    

  
  
Anu shyamta nityatv vat va. 
Note: See also IIIB-76.  
 
GIVA-68.  (And) Expectations are not mediated by determination.  

  
  
Na sankalp nimittat-vat ch ragadinam. 
     ***** 
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