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Affirmative Reasoning: Volume II (Part Four of Ten) 

 
Validation of Cognition Through Discourse 

(Gautam's Nyaya Sutr) 
 
Chapter IIB 
 

Concern About a Concept (Pramey) 
 
 
GIIB-1.  It is not that there is shortage of evidence in the four oral traditions.   
Note: The traditional oral a priori of the Vadang (scriptures of Ved, Smriti, Shastr and 
Puran) is considered god-given. The Vedant (literally post-Vedic -700 to -200c) work 
(Upnishad, and Samhita and Bhasya) is by human sages.     
 

  
  
Na chatushtvam aitihya arthat aapatti sambhav a-bhav pramanyat. 
 
Liabilities in the words from the past 
 
GIIB-2.  These words do not refute other possibilities.  Also their meaning can not be 
used to affirm or deny other meanings.  
 

  

  
Shabd aitihya anarthantar bhavat anumane arthat-aapatti sambhav abhav anarthantar 
bhavat ch a-pratishedhah. 
 
GIIB-3.  Multiple interpretations and meanings also make it difficult to determine other 
relations.  
 

  
  
Arthat-aapattih a-pramanam an-aikantikatvat. 
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GIIB-4.  Even the unintended possibilities can not be judged. 
 

  

   
An-arthat-aapattau arthat-aapatti abhimanat. 
 
GIIB-5, 6.  Without ability to falsify such words from the past are not significant to infer 
their valid meaning.  
 

   
  
Pratishedh a-pramanyam ch anaikantikatvat.  

  
  
Tat pramanye va na arthat-aapatti a-pramanyam. 
 
GIIB-7.  This is not because in the absence of such evidence a basis to address concerns 
can not be established. 
  
  
  
Na a-bhav pramanyam pramey a-siddheh. 
     * 
 
Accessible basis to address concern (pramey) 
 
GIIB-8.  To establish a basis to address a concern one looks for the missing 
characteristics among its distinguishing characteristics.  For identifying such 
characteristics one looks among the undefined characteristics.   

    

  
Lakchiteshu a-lakchan lakchitatvat a-lakchitanam tat pramey siddheh.** 
 
 
GIIB-9.  Meaning and distinguishing characteristics of the basis of a concern can not be 
communicated and examined unless the basis is tangible.   
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A-sati arthe na a-bhave iti chet na annya lakchan uppatteh. 
 
GIIB-10.  The basis of a concern can be established without defining its relevant 
characteristics.  
 

  
  
Tat siddheh a-lakchitesu a-hetuh. 
  
GIIB-11.  It is not because the basis does not have organized characteristics. 
 

  

  
Na lakchan avasthit apekcha siddheh. 
 
GIIB-12.  Also it is not because the basis was available in the past has disappeared since.  
 

 
  
Prak utpatteh a-bhavah uppatteh ch. 
 
GIIB-13.  A basis considered in the earlier opinions can be reasoned with suitable non-
sensory devices.    
 

  

  
Adi mattvat a-indriykatvat kratakvat upcharat ch. 
 
GIIB-14.  Ordinarily, if the pot is not seen at present may not have been there before. 
However, whether or not the absence is permanent is not beyond consideration forever.  
 

  

  
Na ghat a-bhav samanya nityatvat nityeshu api anitya-vat upcharat ch. 
     * 
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GIIB-15.  It is not a contradiction if the basis of a concern is considered in parts and in 
different ways [organized, divided, analyzed, classified, categorized].  
 

  

  
Tatv bhaktyoh nanatv-vibhagat a-vyabhicharah. 
 
GIIB-16.  Derivative (implication) of a basis are inferred with particular consideration.   
 

  
  
Santan anuman visheshnat. 
 
GIIB-17.  Even a word construct can provide a permanent and non-contradictory 
measure of the basis of the material world in space.  
 

  

   
Karan dravyasya pradesh shabden abhidhanat nityeshu api a-vyabhichar iti. 
 
GIIB-18.  And such a basis is not obscured even if the prior description is not available.  
 

  

  
Prak uccharanat anuplabdheh avaran-adi anuplabdheh ch. 
 
GIIB-19.   Lack of a suitable description suggests that the basis is not available or is 
inaccessible for reasoning.  
 

  

  
Tat anuplabdheh anuplambhat avaran uppattih. 
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GIIB-20.  An object will remain unknown if effort is not made to know it.  A covered 
object is accessible to reasoning even if the reason for obscurity is not known.  
 

  

  
An-uplambhat api anuplabdhi sad-bhavat na avaran anuppattih an-uplambhat. 
 
GIIB-21, 22.  Unavailability of the basis for direct examination is not relevant for further 
consideration of it.     

  
  
Anuplabhatmaktvat an-uplabdeh a-hetuh. 

  
  
A-sparashtvat. 
 
GIIB-23.  It is not because such reasoning or consideration is not permanent. 
 

  
  
Na karm a-nityatvat. 
 
GIIB-24.  Nor is it because its parts are not permanent.  

  

  
Na anu nityatvat. 
 
GIIB-25, 26.  It is not relevant that the basis was given once and then it became un-
available forever.  
 

   

  
Sampradanat vat. 
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Tat antaral anuplabdheh a-hetuh. 
     * 
 
Refutation  
 
GIIB-27.  There is little to refute if there is no difference of opinion. 

  
  
Ubhayoh pakchyoh annyatarsya adhyapanat a-pratishedhah. 
 
GIIB-28, 29.  Refutation may be used for practice (like being devil's advocate), however 
it is not a worthwhile exercise if there is no real difference.  

  
  
Abhyasat. 

  

  
Na annyatve api abhyasasya upcharat. 
 
GIIB-30.  A characteristic that has little to do with an object may also be out of context 
(for the understanding of the object). 
 

  

  
Annyat annysmat anannyatvat anannyat iti annyata a-bhavah. 
 
GIIB-31.  If there is no difference in the basis, there is little difference between the two 
concerns that exist only in relation to each other (i.e. are not independent). 
 

  
 

Tat abhave na asti anannyta tayoh itar itar apekch-siddheh. 
 
GIIB-32.  Also a difference of opinion does not exist if the basis for one or both the 
concerns can not be discarded (with suitable reasoning).    

  

  
Vinash karan anuplabdheh ch. 
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GIIB-33.  One assumes that hearing is uninterrupted unless there is an identifiable reason 
for interruption.  
 

  
  
A-shravan karan anuplabdheh satat shravan prasangah. 
 
GIIB-34.  Otherwise, anything that is intangible, unknown or indescribable remains 
inaccessible to reasoning. 
 

  

  
Uplabhyamane ch anuplabdheh a-satvat an-apdeshah. 
 
GIIB-35.  An object that exists but can not be completely identified with suitable words 
is not considered not-available for reasoning. 
 
  
Pani nimitt preshleshat shabd a-bhave na anuplabdhih. 
 
GIIB-36.  Continuity of the basis of a concern is assumed unless there is an identifiable 
basis for its loss. 
 

  

  
Vinash karan anuplabdheh ch avasthane tat nityatv prasangah. 
  
GIIB-37.  (However) Inability to examine can not be refuted.  

  
  
A-sparshatvat a-pratishedhah. 
     * 
 
 
Uncertainty and doubt in reasoning 
 
 
GIIB-38, 39.  Defect in the verb form and compound words (grammatical defects) create 
doubt by introducing distortion in the particulars of assumption (a-desh) and 
interpretation (up-desh). 
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Vibhakti-antarah uppateh ch samase. 
 

  

  
Vikar adesh updeshat sanshyah. 
 
GIIB-40.  Such defects increase with further consideration.  
 

  

  
Prakrti vi-vradhau vikar vi-vraddheh ch. 
 
GIIB-41.  It is irrelevant whether such distortion is superficial, or more, or less.  
 

   

  
Nyun sam adhik uplabdheh vikaranam a-hetuh. 
     * 
 
Analogy 
 
GIIB-42.  Analogy (drashtant) remains relevant even if its basis for reasoning is not 
accessible or established for mutual consideration.  
 

    

  
Dvi-vidhasya api hetoh a-bhavat a-sadhanam drashtantah. 
 
GIIB-42a.  It is not because not-comparable natural behaviors do not suffer from defects 
of ambiguity.  
 

  
  
Na a-tulya prakratinam vikar vikalpat. 
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GIIB-43.  Ambiguity in an analogy results from confusion about dissimilarity of the 
content and form.    
 

 

  
Dravya vikarah vai-samyvat varn vikar vikalpah. 
 
GIIB-44.   It is not a defect of the behavior that is the basis of comparison.  
 

  
  
Na vikar dharm anupatteh. 
 
GIIB-45.  There is no point in dwelling on such defects.   
 

  

  
Vikar prapta-nam a-punah apatteh. 
 
GIIB-46.  It is not relevant to repeatedly examine defective gold for defects.  
GIIB-46a.  This is not because defects (impurities) are not associated with the state of the 
gold. 
 

  
  
Suvarn-adinam punah apatteh a-hetuh. 

  
 

Na tat vikaranam suvarn bhav a-vyatirekat. 
 
GIIB-47.  An object is naturally without defects, whereas irrespective of the state defects 
are not.  
 

 

  
Nityatve a-vikarat a-nityatve ch an-avasthanat. 
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     * 
 
Defects and Refutation 
 
GIIB-48.  Defect of the form can not be refuted if the defect is permanent and its 
behavior is ambiguous.  
 

 

  
Nityanam ati-indriyatvat tat dharm-vikalpat ch varn-vikaranam apratishedhah. 
 
GIIB-49.  Defect in form is interpreted with the grasp of the altered state.  
 

  

  
An-avasthayitve ch varn uplabdhivat tat vikarah uppattih. 
 
GIIB-50.  It can not be refuted that defective behavior may not be apparent or emerge 
later.  
 

  

  
Vikar dharmitve nityatv a-bhavat kal-antare vikarah uppatteh ch a-pratishedhah. 
     * 
 
Irregularity 
 
GIIB-51.  Defects of form are not naturally rule-bound.  

  

  
Prakrti a-niyamat varn vikaranam. 
 
GIIB-52.  Irregularity of defect is the rule, and not a violation of rule.  
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A-niyame niyamat na a-niyamah. 
 
GIIB-53.  In such cases it can not be refuted that there may be rules that oppose the rules, 
and lack of rule may be the rule.    
 

  
  
Niyam a-niyam-virodhat a-niyame niyamat ch a-pratishedhah. 
 
GIIB-54.  Defect may introduce a change in the form or color, if the change is not due to 
manipulation, decrease or increase of content, addition or removal of parts.  
 

  

  
Gun-antar aapatti upmard hras vraddhi lesh sleshebhyah tu vikarah uppatteh varn 
vikarah. 
      * 
 
Defects of expression and reasoning 
 
GIIB-55.  Each step of reasoning requires a proper ending, like the endings of noun and 
verb forms.  
 

  
  
Te vibhakti-antah padam. 
  
GIIB-56.  Uncertainty in an expression arises if the intended relationship of subject, 
object, form and class is not suitably expressed in the sentence. 
 

  
  
Tat arthe vyakti akrati jati sannidhau upcharat sanshyah. 
  
GIIB-57.  Uncertainty in an expression arises if the words order is lost, or additional 
words are added, or the form is over- or under-stated (redundant or superfluous).  
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Ya shabd samuh tyag parigrah sankhya vraddhi upchaya varn samas anu-bandhanam 
vyaktau upcharat vyaktih. 
 
GIIB-58.  This is not because the expression has changed.  
 

  

  
Na tat an-avasthanat. 
 
GIIB-59. (For example) Consider intention, meaning, scope, and associations 
communicated by the following words: Brahmin, stage, bracelet, king, gruel, 
sandalwood-paste, Ganga river, or women's garment. These words communicate only the 
conduct of a wandering mendicant without adequate understanding and goal.  
Note:  Words communicate specific intention only if organized in a suitable narrative.   
 

 

  
Sah-charan sthan tat arthya vratt-man dharan sameepya yog sadhan aadhipatye-bhyah. 
Brahman manch kat raj saktu chandan ganga shatakat na purusheshu a-tat bhave api tat 
upcharah. 
 
GIIB-60.  Organization of the content establishes the expressed form.     
 

  
  
Akrtih tat apekchatvat satv vyavasthan siddheh. 
 
GIIB-61.  Without a suitable context even a properly expressed form is like a toy cow 
made of clay that communicates only the class or category.   
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Vyakti akrati yukte api aprasangat prokchan-adinam mrad-gavake jatih. 
 
GIIB-62.  This is not to say that class is not communicated by a suitably expressed form.   
 

  

  
Na akrati vyakti apekchatvat jati abhivyakte. 
 
GIIB-63.  Words, form, and class are all components of the content of expression. 
 

  

  
Vyakti akrati jatyah tu padarthah. 
 
GIIB-64.  An image (idol, statue, picture) also expresses a particular quality of the 
represented individual.  
 

  
  
Vyaktih gun-vishesh ashryah murtih. 
 
GIIB-65.  Form of a clear narrative builds on the expression of the class and its 
distinguishing attributes.   
 

  
  
Akratih jati ling akhya. 
  
GIIB-66. Each member of a class has a common mother but its own defining attributes.  
 

  
  
Saman prasav-atmika jatih. 
  
     **** 
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