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I-20.    Satprarupana  
 

Times have changed, or the world has changed? 

 

The break-though to bring the ancient Prakrit text of Jeevatthan in 

a modern form was first developed in an article by Heera Lal Jain 

Shastri (Kakka) (Jain 1938). This article published in Jain Siddhant 

Bhaskar (Vol. 4, 216-224, 1938) is reprinted below.  These ideas 

based on a decade of work were presented in the Itarsi convention 

of Jain Vidvat Parishad in 1934.  The final version of the article 

was completed in April 1936.  Events leading to the publication of 

this material in the book form as Satprarupana (Chapter A) in 

November 1939 are developed in Volume II. Note that when 

Kakka joined this publication effort in December 1938, he had 

already organized virtually all the steps that make up the 

Chapters A through D.   

The strategy outlined in this scholarly article sets the 

intellectual and conceptual foundation for virtually all the modern 

work on the interpretation of the ancient Prakrit works of this 

genera. It brings out coherence of thought by tracing the terms 

and concepts scattered in the derived literature. Linguistic and 

conceptual continuity in the context of the #A1-23 matrix provides 

a criteria for ascertaining the meaning of the ancient terms. Except 

for the two steps the sequence of the 175 steps in this article are 

reproduced later in Chapter A.  These 175 steps from 

sarvarthsiddhi of Pujypad (ca. 400 AD) are apparently the Sankrit 

translation Satprarupana of Jeevatthan in Prakrit. In this work not 

only some of the lines are missing but the meaning and intention 

of key Prakrit words is lost for ever (I-9, II-10, II-11).  

As outlined in the appended article such concerns are key 

to restoring the thought process.  It requires paying careful 

attention to the meaning and intention of written words which 
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can be done most effectively by pursuing the continuity of 

thought.   

   * 

A few words about the tradition and content of hand 

written manuscripts (pandulipi) may be useful to set a broader 

context.  Importance of writing down the knowledge transmitted 

through oral tradition was clearly recognized by Dharsen 

(Chapter II-18). As a result Pushpdant and Bhutbali completed 

writing of Jeevatthan in about 50 AD.  In the process, apparently 

they also adopted the content of the poetic and fluid Gatha form 

(Chapter II-26) to the written medium.  The step-wise matrix form 

in Jeevatthan, in which content is arranged, facilitates teaching 

and self-learning.  As is apparent from many other Nay 

constructs, the stepwise matrix form was traditionally used for the 

interpretation and the reconstruction of the thought and reasoning 

from the gatha form that was used for transmission of the original 

thought.  Clearly the step wise form facilitates learning and 

develops reasoning ability.  This is the purpose of Nay methods. 

Success of any learning method depends on retaining the 

integrity of the content.  This may not be obvious to the learner 

but the responsibility of retaining the integrity lies with the 

teacher and commentator.  Thus in subsequent works of the Jain 

tradition the ancient gathas are often retained intact, with a 

possible change in the changing linguistic style.  This tradition is 

also apparent in the Davala commentary (Chapters II-19 and II-

20).  This is apparent even to this day in vachanika where the 

original is clearly delineated from the interpretations and opinions 

of the commentator. 

Such precautions are significantly compromised in 

translations to other languages.  As discussed in Chapter in II-11, 

such an unfortunate change occurred in the translation of itthi (in 

Prakrit) to drashti (in Sanskrit) by Pujyapad.  These two words 

have very different meanings: itthi is perception based on sum-
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total of the subjective and objective considerations of individuals; 

at least now Drashti is used in a much narrower sense for 

response to visual input to point of view.  The key difference 

comes from the subjective considerations that are integral part of 

the fourteen guansthan. Subsequent works also suffer from such 

departures.   

In spite of their differences the currently available hand 

written manuscripts (pandulipis) are the only source for the 

reconstruction of the thought from the past.  My estimate is that 

the number of Jain pandulipis in the various holdings are 

somewhere between 100,000 to 1000,000.  Less than 10% of these 

are catalogued.  It is not clear how many of these are near-

complete works. 

Most of the pandulipis are copies of copies of copies with 

occasional commentaries. It is estimated that about 1000 works 

may be represented by these manuscripts.  Less than 100 of these 

are probably the original works that trace their origins prior to the 

12th century AD.  The rest are commentaries with noticeable and 

significant fragments of the earlier works. This is a very crude 

estimate based on conversation with well over 50 scholars who 

deal with such matters. Clearly, one can say little if we do not 

know what is out there.  The only thing that is certain is that there 

is material from the past in need of preservation.  Its loss will be 

the loss of the link in the 5000 year old tradition.  

  

 

 

  



Jain, Heera Lal (1938) "Bhagvan Pushpadant and Pujypad Swami." Jain 
Siddhant Bhaskar (March) p. 216-224. 
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